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Abstract

This article presents Russian composer and pianist, Aleksandr Skrjabin (1872-
1915), as the creator of myths about the origin and destiny of the universe and mankind.
Within the framework of those myths, laid out in his Preparatory Act, Skrjabin himself
would assume a role that seems inspired by that of Orpheus in Classical mythology.
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To the memory of Vjaceslav Ivanov (1866-1949),
who noticed Skrjabin’s affinity with Orpheus.!

1. Introduction

In the early stages of his career, the Russian composer and pianist Aleksandr
Skrjabin (1872-1915) was considered a romantic artist along the likes of Chopin, Liszt,
Schumann, and Wagner. From 1903 onwards, however, and as his intellectual curiosity
in philosophy and theosophy grew, Skrjabin quickly developed a highly personal,
innovative style - especially in the field of harmony, which put him at the forefront of
musical modernism (Schloezer 1975, Macdonald 1986, Bowers 1996, Kelkel 1999, and
Verdi 2010). Around 1902, Skryabin began drafting a Gesamtkunstwerk (total artwork)
which would ultimately be entitled Mysterium and involve not only music, poetry,
drama, and dance (which could remind us of the musical dramas by Wagner, whom
Skrjabin admired), but also coloured lights, flavours, caresses, and tastes.> Undaunted
in the face of his own unbridled fantasies, the composer planned to gather all mankind
for the premiére of his Mysterium in a temple built on a lake in India, where the limits
between performers and audience would disappear, with everyone taking part in the
action (Cabaneen 1916, 34-5, 95-6; Cabaneen 1925, 214; Schloezer 1975, 127, and
Morrison 2002, 195 and 197). Thus, a purifying ecstasy would surface, leading to the
dissolution of the universe and mankind in their current material conditions, and to
their transformation and elevation to a higher level in the hierarchy of being.?

Whatever Skrjabin’s achievements might have been with such a visionary
project, they would always have fallen short of the composer’s grandiose goals. In
1913, Skrjabin began composing a Preparatory Act (/lpesBapureismoe Jedcrame, in
Russian), not only as an introduction, but also as a summary of what the whole
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Mysterium would be (Hlmeuep 1919, 102 and 114; CabGanees 1916, 103-5;
Cabaneesn 1925, 169 and 214, and Schloezer, 1975,207-18). Skrjabin wrote a first version
of the libretto for the Preparatory Act in the summer of 1914, and by year-end, had
read it aloud for his friends, the Symbolist poets Vjageslav Ivanov, Jurgis Baltrusaitis,
and Konstantin Bal’mont. Perhaps following the suggestions of such qualified listeners,
the composer started a second, revised version that remained unfinished at his untimely
death in 1915 (Ilnenep 1919, 102-3; Bowers 21996, 11, 253-4; Kelkel 1999, 225-6, and
Verdi 2010, 72 and 138).* The basis of this article will be the first version of the
Preparatory Act, which - despite not being the definitive one - is the only one that
presents the myths we will be addressing here - namely those which can represent a
return, under a new guise, of the myth of Orpheus’ magical music.’

In his Preparatory Act, Skrjabin created a personal mythology about the spirit’s
descent into matter, and the return of both to unity (Ilneriep 1919, 114).¢ The process
would involve the origin of the universe, the birth of the male and female principles
(represented by the Wave and Lightning images), the birth of creatures and mankind,
the fall of mankind into the abyss of evil, and the intervention of a ‘prophet,” whose
sacrifice brings a liberating truth to mankind. As we aim to show in this article, Skrjabin,
quite modestly, identified - at least in part - with said prophet.” We shall, in due course,
examine the degree of coincidence between Skrjabin and the prophet in the Preparatory
Act. Now we can say that the liberation, carried out by the new “messiah” Skrjabin
thought himself to be, would consist in leading mankind and the entire universe to a
purifying ecstasy and an immaterial state of being by means of the artwork to which
the Preparatory Act would be the introduction (Ckpsioun 11919, 154; CaGanees
1916, 3-4,49, 57, and 88; Cabauees 1925, 120 and 182, and Molina Moreno 2004, 220,
and 2005-6, 22). Yearning for that ontological transformation of the universe and
mankind to be accomplished through art, Skrjabin was placing himself - perhaps even
consciously - above Orpheus, who - according to the sources of ancient Greek and
Roman literature and art - also exerted a magical influence over nature, mankind, and
the gods, through his music.

2. The Prophet of the Preparatory Act

The Preparatory Act begins with a cosmogony and a cosmology (1l. 1-430, in
Ckpsa6us 11919, 202-15, and Morrison 2002, 313-26), including the birth of human
beings from the union of the Wave and the Lightning (symbols of the female and male
principles; cf. 11. 361-2). Although the text does not include any directions about who
is speaking in each passage, we may guess that, in 11. 469-91, the whole of mankind is
addressing a character endowed with Promethean traits (Cxpa0us 11919, 216-7, and
Morrison 2002, 328). As an answer to those pleadings, the following verses show said
speaker teaching his captive audience (11. 492-7):

Bp xpamtb m00Bu BB ocrbiusiomeit cnash Ha Tport ropsmems

CBb 1Bl BHUMABIIMXE €My TIOYYANb: KTO 3aKOHD MOH €TUHBIN

Bhbunoit mo6Bu 1 cMupeHis BbuHaro nep3ko npecTynuTh

Byners noBeprayTh Bb BEMUKYIO CKOPOB M TOCKY OTITyUYCHBSL. 495
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CMepTHbIe, BaMb 5 TOBE1a10 TanHBI HEOECHBIXb FApMOHIH
Jla pasmarotcst TMMHBI 1 cliaBbl Ha comueyroit mapb! (Cxpsadun 11919, 217)

[In the cathedral of love in dazzling splendor on a blazing throne

The radiant one preached to those heeding him: who dares to violate

My sole law of eternal love and eternal humility

Will be cast into the great sorrow and anguish of excommunication. 495

Mortals, I will reveal to you the secret of celestial harmonies
May hymns and praises resound on the sun lyre!] (Morrison 2002, 328-9)

Besides the law of eternal love and eternal humility (1. 493-4), the speaker
promises to teach mankind “the mystery of celestial harmonies” (1. 496), an allusion to
cosmic music also hinted at in 11. 428-30:

Ceii xpaMb — KaKb CBbTIIBIN THMHB, CEll Mipb — KaKkb 3Bb31HBII XpaMb

O¢dupb HanMONHEHb 30I0THIMb 3a3bIBHOMB 3BOHOMb
Yro mymm emneTs Kb HEJOCTYITHBIMD HeOecamb. 430
(Cxpsabun 11919, 215)

[This cathedral is like a bright hymn, this world is like a starry cathedral

The ether reverberates with a golden summons
That takes souls into the inaccessible heavens.] 430
(Morrison 2002, 326)

This cosmic music was already anticipated in 1. 63 of the first version (“the
harmonious choirs of the worlds”; cf. Ckpsi6un 11919, 204; our translation). Thereafter,
the wish that hymns of glory would resound on the sun lyre (1. 497), brings to mind the
fact that the ancient Greeks - at least from the fifth century B. C. E. - and later also the
Romans, associated the Sun with Apollo, who was imagined ruling the universe with
his lyre.?

After those words of the anonymous prophet, promising he would teach mankind
the mystery of celestial harmonies, the narrator in the Preparatory Act tells how “the
people, searching for consonant sonorities, touch the strings that are alien to them” (1.
498, in Ckpsibun 11919, 217, and Morrison 2002, 329). Mankind falls into the abyss of
evil, described in a section of the poem entitled Song — Dance of the Fallen Ones (11.
581-616, in Cxpsioun 71919, 220-1, and Morrison 2002, 331-2). In that passage, the
verses 607-8 are especially meaningful:

[TbcHsIMD HEOa, HAMB TOKYIHBIMb

Hamm nbcau He co3Byuns! (Ckpsioun 171919, 221)

[Our songs are not consonant

With the songs of heaven, which are tedious to us.] (Morrison 2002, 332).

That is an adequate way to express the conflict between that wayward mankind,
and the remaining part of the universe: if, as we had seen, the latter consists of
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harmonious choirs (1. 63 of the first version), “not to be in harmony” can mean “disagree”.
The songs of those who do not agree with anything, therefore, can be said not to be in
harmony therewith.

From 1. 657 onwards, the first person plural that had thus far been referring to
humanity as a whole (in the description of its own mad violence and wickedness) is
replaced by the first person singular. Here, we are likely facing a man intoxicated by his
own power, who believes himself to be equal to God, and who tries to keep and enlarge
his own loathsome power by means of a bloody and endless fight against all his fellow
human beings.

That violent monster, however, becomes conscious of the horror he had triggered
(1. 673-95), and listens then to the voice of what seems to be the eternal female principle
(1. 708-15, in Ckpsi6un 11919,224, and Morrison 2002, 336). It could seem odd that the
eternal female principle is identified with a personification of Death, but here, we are
dealing with a ‘liberating’ Death, as is evident if we compare 11. 708-15 with 35-40.°
Despite the lack of indications, it seems that it is the human being (represented by the
riotous individual of 11. 657-72, later repentant in 1l. 673-95) who wants to join the
eternal female principle, identified with a liberating Death (11. 736-7, in Ckpsi6un 11919,
225, and Morrison 2002, 337). But, according to the eternal female principle, the riotous
individual has not yet expiated his fault (11. 738-9); he must approach his fellow human
beings, put himself at their service and “bring the tidings of heaven / to the dying” (11.
746-75,in Ckpsiobun 11919,225-6, and Morrison 2002, 337-8).

The repentant monster, then, tries to play the prophet’s role assigned to him by
the eternal female principle, but mankind rejects him (11. 780-95, in Cxkpsi6un 71919, 226-
7, and Morrison 2002, 338-9). In his dialogue with mankind, the prophet describes the
universe with sumptuous references to the Pythagorean doctrine of the music of the
spheres (11. 844-59):

OHnb — cosepraHie rapMoHii

U BceequHCTBA Mipa CHOBB 845
A Mipb — pockoltHass cuMpOHis

Ero pa3nuyHBIXb FOJIOCOBD

3eMHBISI HCTHHBI CO3BYYHBIS

A Cb HUMH UCTHHBI HEOECh

Crunmch Bb aKKOPABI TIOJTHO3BYYHBIE 850
U3b cTpyHB HCTOPTHYBITXD 4ylIeCh

Emy rpsiay1ist MrHOBEHIs

HecyTs co3Byuili HOBBIH CTpOM

OHB BeCh — CBATOE yIOCHIe

CBoeil 00XeCTBEHHOU UTPOit 855

U nons necHurero 60XeCTBEHHOM

Tlocnymna kaxaast cTpyHa

Ha conHnue- nuph ruMHB TOP>)KECTBEHHBIH
Urpaets muiamenn BosHa.(Ckpsoun 11919, 228-9)
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[He' is the contemplation of harmony

And of the all-unity of the world of dreams 845
And the world is a splendid symphony

of his various voices

Earthly consonant truths

And heavenly truths

Combined in sonorous chords 850
Of wonders emanating from strings

The coming moments

Bring a new order of consonance to him

He is engulfed in holy ecstasy

By his divine playing 855

And each dutiful string

Is under his divine right hand

A flaming wave performs

A solemn hymn on the sun lyre.] (Morrison 2002, 341)

The prophet’s statement that his world is contemplation of harmony reminds us
that Skrjabin told Sabaneev that the contemplation of harmony was mandatory to
achieve dematerialization, and that this was a logical consequence of the principle of
unity (Cabaneer 1925, 42, 50, and 86). While it is not clear what “the principle of
unity” meant for Skrjabin, Sabaneev hinted at it when he wrote:

Ero TBOPYECTBO NIPEACTABIIAIIOCH €EMY TOYHBIM HO,E[O6I/ICM MHUPOBOT'O IIporecca—TrakK
JOJIPKHO OBLIO OBITH M IO €ro TCOpUU. MI/IKpOKOCM YCJIOBCKAa OTpaxKajJl B CBOCM
TBOPYECTBE MHUKPOKOCM MHUpaA—MU 3aKOHBI ObLTH OHHU H TE-XKC. B srom u ObLT

«aopuHiun EnuHCTBaY», KOTOpPBIM OH Tak JIOOWI U B KOTOPBIM BEpUI Tak
normatudecku.(Cabanees 1925, 221)

[His work seemed to him an exact image of the cosmic process —and it should be
so, according to his theory—. The microcosm of the human being reflected, in his
own work, the microcosm of the universe, and their laws were identical. The
‘principle of unity’ lay just in that fact (that principle of unity that he cherished
so much, and in which he believed in such a dogmatic way.]"

The connection between Skrjabin’s longing for dematerialization and for unity
can be understood if we remember that, in the cosmogony of the Preparatory Act, the
genesis of the material world was due to differentiation (11. 11-2, 143, 503-10"2); so, if
primordial unity could be recovered, dematerialization would follow. We must realize
that, for bringing the universe back to its primordial unity, a synthesis of all arts was
analogically required (Cabaneer 1916, 58 and 95-6). According to Sabaneev, Skrjabin
believed that music - like everything else - should be dematerialized, and held his own
music as a gigantic step towards dematerialization.'®

Besides the statement that his world is contemplation of harmony, the passage
we quoted above (11. 844-59) offers a dazzling description of the universe that is in line
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with other passages of the Preparatory Act: we may remember the “harmonious choirs
of'the worlds” (1. 63, in Ckpsioun 11919, 204) and the “golden summons” of ether (11.
429-30, in Cxpsioun 11919, 215, and Morrison 2002, 326); in 1. 496, the prophet had
promised to teach mankind the mystery of celestial harmonies (a promise he seems to
be fulfilling in 11. 844-59); in 1. 497, he wished that glorious hymns would resound on the
sun lyre. Now it seems that one of those hymns is actually resounding on the sun lyre.
Skrjabin did not specify whose divine right hand was playing the hymn, but we may
remember Apollo’s at the Orphic hymn No. 34 (cf. Molina-Moreno 2013, 155-60). That
celestial lyre, identified with the Sun in Skrjabin’s poem (1. 858), can remind us of Jean
Delville’s drawing for the cover of the score of Skrjabin’s Prometheus, the Poem of
Fire (cf., for example, Kelkel 1999, 265). There we see a lyre, the arms of which hold a
large flower or star with a human face in the middle; the lyre’s strings go through the
flower and reappear above it, reaching the lower half of a Sun which occupies the
upper part of the sheet.

After describing that splendid and musical universe, the prophet invites his
audience to a cosmic festival (11. 860-3):

Bce nanpsbxennbit cTpyHBI TUPHBIS 860

Bce riy0xe cMOTpUTD Bb IyLIy B30Pb

Jlo nHa ucneire 4aniu MUPHbLL

3Byun, cebrucs, 3831861 X0pb.(Ckpsadun 11919, 229)

[Ever tighter the lyre strings 860
Ever deeper the glance into the soul

Empty the ceremonial chalices

Sound, shine, starry chorus.]| (Morrison 2002, 341)

But the prophet’s insistence on his message irritates mankind, which kills the
prophet. However, the prophet will forgive his murderers (1l. 864-94).' Then, mankind
expresses its nostalgia for the prophet (11. 895-920, in Ckpsoun 11919, 230-1, and
Morrison 2002, 343-4), who - from the other world - prophesies final liberation and
orders the construction of a new temple, where mankind could achieve its dreams (1.
921-40, in Ckps6un 11919,231, and Morrison 2002, 344). This time, mankind accepts
the prophet’s words (11. 941-50, in Ckps6un 71919, 231-2, and Morrison 2002, 344), and
the rest of the poem describes the cosmic festival through which final ecstasy and
dematerialization would be achieved.

3. The Eschatology of the Preparatory Act

After mankind’s acceptance of the prophet’s message (1. 941-50), the narrator
(or perhaps the whole of humanity, including the narrator) describes the temple where
the great cosmic festival would take place (11. 951-68):

CrhHBI XpaMa Kaks THMHBI cBOOOTB TOPATH
U cBepkaeTs cTONIOBS OCTBIUTENEHBIIN PAIB.

Kaxx1p1ii KaMeHb BOJIIEOHO-TIO0IIEH 383101
Co cTpyHBI COJHIIE-TUPHOU yIIaTh OTHEBOM.

86



Ownb OnaKeHHO yHalb 955
Kak®b 3Bensmiit kpucraiap

Kaxs cBepkaromiiif 3ByKb

TlonHbIl c1ag0CTHBIXD MYKb

U 61ectuTh KaKb TOMa3b,

T'amuaTh, XpU30Tpas3b 960
Kakb xapOyHKy b, ONAIb,

CapaoHuKca KpucTainb

Kaks cmapargs, Mapraputs

XalKke0Hb, XPU30JUTH

Kaksb HebecHslii candupsb 965
Kak mackatomiit Mipb

OHb ropuTh, Kakb €AUHBINA BceUBLTHBIN aIMas3b

OTOTH XpamMb — Hallla )KU3Hb, HAII'b pacBhTH, HAII'L 3KCTA3b
(Ckpsioun 11919, 232)

[The walls of the cathedral burn as hymns to freedom

And the dazzling row of columns sparkle

Each stone, as a magical singing star

Fell from a burning string of the sun lyre.

It blissfully fell 955

Like chiming crystal

Like sparkling sound

Full of sweet torments

And they glitter like topaz,

Hyacinth, crysoprase, 960

Like carbuncle, opal,

Crystal of sardonyx

Like emerald, margarite

Chalcedony, chrysolite

Like heavenly sapphire 965

Like the caressing world

It burns, like a single multicolored diamond

This cathedral—our life, our blooming, our ecstasy.]
(Morrison 2002, 344-5)

The whole passage recalls what Skrjabin had anticipated in the preceding parts
of the poem: the walls that glow like hymns to freedom (1. 951) bring to mind that -
according to 1. 428 - the temple would be “like a hymn of light”’; we may also remember
the prophet’s wish that hymns of glory would resound on the sun lyre (1. 497). Now it
seems that all those wishes are coming true. Last, the multi-coloured precious gems
with which the temple is being built (11. 959-65) join all its colours into a “unique, all-
coloured diamond,” and the temple is compared with the glowing of that diamond in 11.
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967-8. This makes us remember Skrjabin’s longing for a recovered unity of all beings,
and the text adds that such a temple is the life, the flower, and the ecstasy of all
mankind.

The comparison of the temple with the flower and the ecstasy of all mankind
deserves further comment. To begin with, we could remember that, already in The
Poem of Ecstasy, published in 1907 as a programme for the symphonic poem of the
same title, flowers are a symbol of the creations of the spirit (1l. 35-8, in Ckpsa6un 11919,
193, Bowers 21996, 11, 131). Then, in the same text of the Preparatory Act, a flower is
taken as a symbol of the new existence aimed at by the composer (1. 755, in Ckps6un
11919, 225, and Morrison 2002, 338). Other passages of the Preparatory Act are also
meaningful in this connection (1. 557-8, in Ckpsioun 11919, 219, and Morrison 2002,
330; 11. 895-6, in Ckpsi6un 11919, 230, and Morrison 2002, 343). Most importantly, in
the Preparatory Act, the very process of flowering and flourishing (both words being
etymologically cognate with one another, but both meanings being conveyed by the
same Russian word) means “to reach the peak of satisfaction,” as we can see in 1. 979-
80 (Cxpsioun 11919,233, and Morrison 2002, 345). Further, in 11. 985-8, the same word
is referred to reaching the summit of being (Ckpstoun 11919, 233, and Morrison 2002,
345-6), and the same can be seen in the end of the poem (11. 1036-42):

U BB 6neck’t pockomrHOMB

Pacupbra nocnbansro

SIBnsisich ApyTH

Bt kpact obHaxxeHHOH

Caepkaroluxs AyIlb 1040
Hcue3newms. ..

Pacraems... (Ckpsoun 11919, 234-5)

[And in the splendid luster

Of the final flourish

Appearing to each other

In the exposed beauty

Of sparkling souls 1040
We will disappear...

Dissolve...] (Morrison 2002, 347)

In Skrjabin’s notebooks, we also find many passages illustrating what the images
of blossoming, flowering, and flourishing meant to the composer. In his notes from
1904-5 (that is, the years in which he was beginning to plan his Mysterium), we can see
that his ultimate goal was a universal blossoming:

Hocnbauss ubap — abconoTHOE ObITEE — ecTh 00N paciBbTe. OTO MOCHbAHIi
MOMEHTb, Bb KOTODBI CBEPIIUTCS OOXECTBEHHBIH CHHTE3b. OJTO pacuBbTh
BCEOOBEMITIONIEH HMHIUBHIYATbHOCTH, JTO BO3CTAHOBIICHIC MipOBOM TrapMOHIH,
DKCTa3b, BO3BPALIAIOLIIH MeHS Kb 110K00. (Cxpsabun 71919, 171)
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[The ultimate goal is the absolute existence, that is, the universal blossoming.
That is the last instant, when divine synthesis is fulfilled. That is the blossoming
of my all-encompassing individuality, that is the restoration of cosmic harmony,
the ecstasy that will get me back to rest.]

And the connection of blossoming with ecstasy is obvious in another passage:

Bb ¢dopmb MbIImieHis 3KCTa3bh eCTh BBICHIIN cHHTe3b. Bb  dopmb
YYBCTBAa JKCTa3b €CTh BhICHIee OJakeHCTBO. B ¢dopmb mpocTpaHcTBa
9KCTa3b eCTh BhICIIIN pacuBbTh U yHuuTokenie (Ckpsaoun 11919, 163;
cf. Schloezer 1975, 99).

[In the shape of thought, ecstasy is the supreme synthesis. In the shape
of feeling, it is the supreme joy. In the shape of space, it is the supreme
blossoming and annihilation.]

We will be going on to present further evidence of flourishing and ecstasy in
Skrjabin’s conception. As an introduction to it, let us now turn to the text of the
Preparatory Act. After describing the temple where the final cosmic festival will take
place, the prophet invites mankind to it (11. 969-72), and sings (11. 973-1004):

A cnerbBiii cb HEOeCh

Borp mo0BUHHBIXD YyAeCh.

He yuuts, a nackaTh 975
Jy1rs BOCKPBUIbHYIO paTh

Wxb mo3BaB1iriit Ha MUpb

A npummens Ha 3TOTH Mipb!

Kaxnoit sxxaxnab 86 oTBbTH

[IpuHomTy s pacuBbTs. 980
To He UCTUHBI THETB,

Kb Bamb cBOGOMA TpsieTs!

51 yTBepK/IeHIE BCEOXKUBIISIONIEE,
S oTpuIianie Bcecosaaromee

Pasnbnsiitecs, pacipbralite, 985
Ha BEBICOTEI BO3JIeTaTE,

N no6bay Hans cTuxiei

Bb misickb nmpaznayiiTe cBAIIeHHON

B kpacoth Iepapxin

B® kpacoth HenspbueHHoM 990

[Tnsicka — mepBast npuuMHa
U cyna BepmuTens npaBblid
Bce conbnaers enunon

U cBepkaromeii nepxaBoii!
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Kro cebribe, kb cepaiy Ommke 995
gbmb Tyckibe, ThMb Bee HUXKE

KTo nep3aerp Bb COKpOBEHHBIN

JIukb 60’KeCTBEHHBIN B3TTISTHYTh

Tors B3neTaii, 0J1arocIOBEHHBII

J71s1 TOTO OTKPBITHIN My TH! 1000

Sl mocibHee cBepiieHie
51 6nakeHCTBO pacTBOpEHis
S Bce3rb3mHOCTH anmasb

S cBobGOma, 51 3kcrazs! (Ckpsidoun 11919, 232-3)

[T am descended from the heavens

The god of loving wonders.

Not to teach, but to caress 975
The winged army of souls

Having invited them to the feast

I came to this world!

In answer to each craving

I offer blooming. 980
Not the oppression of truth,

Freedom will come to you!

I 'am the all reviving confirmation,

I am the all creating negation

Divide, bloom, 985
Soar to the heights,

Celebrate in sacred dance

In the beauty of the hierarchy

In unspeakable beauty

The victory over the primal state 990
The dance is the first order

And the righteous executor of judgment

Will transform everything into a united

And sparkling kingdom!

He who is brighter is closer to the heart 995
The dimmer, that much lower

He who dares to look

Into the hidden, divine face

Then take wing, blessed one

For you the path is open! 1000
I am the final achievement,

I am the bliss of dissolution
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I am the diamond of the galaxy,

Iam freedom, I am ecstasy!] (Morrison 2002, 345-6)
Let us notice, in that fragment, that the passage 11. 979-80:

In answer to each craving

I offer blooming (Morrison 2002, 345-6)

can be compared with this note by Skrjabin:

S1 mpuIens cacTH Mipb OTh THPAHOB-LIApeii, KaK U OTh THpaHa-Hapoaa. 5 mpuHecH
OesrpaHnyHyl0 CBOOOLYy M CHPaBeIMBOCTb, IPHHECH IONHBIA pacuBbTs,
OosxecTBeHHYIO pajsiocTs TBopuecTBa (Cxpsaoun 71919, 154).
[T have come to save the world from the tyrants that are the tsars and from the
tyrant that is the people. I have brought limitless freedom and justice to the
world, I have brought full blossoming, the divine joy of creation.]
Likewise, the passage 11. 983-4:
I 'am the all reviving confirmation,
I am the all creating negation
can be compared with another passage of Skrjabin’s notebooks, where we can see that
blossoming, for the composer, was a metaphor of his own creative activity:

S co3maro Kakaplii MUTb, 4TOOBI OTPULIATH €0 BB cabaytoliil. S Bceraa mpoTecTs,
BCerJa JemaHie Hosaro, apyroro. I Bbuxoe oTpuuauie mpouuiaro, s Bbunas
mo6oBb, Bbunblii pactusbrs (Cxpabdun 11919, 158-9)

[T create every instant, for denying it at the next instant. I am always protest,
always desire of what is new, what is other. I am the eternal negation of the past, I
am the eternal love, the eternal blossoming.]

Those passages suggest that Skrjabin identified himself with the prophet of the
Preparatory Act.”

If we come back now to the Preparatory Act, we shall see that the answer of
mankind to the prophet’s words (in the above quoted 1. 973-1004) is enthusiastic
(1L 1005-8, in Ckpstoun 11919,233-4; cf. Morrison 2002, 346), and, after a transition, the
work concludes with a splendid dematerialization of the world (1. 1021-42):

MBI, yBIE€YEHHBIS
Cwmeptu BugbHieMb
MBl, yBIE€UEHHBIA

Bb Hamemb aBnkeHIn

3aXrUch, CBALIECHHBINA XpaMb OT IUNIAMEHHU CEPIELb 1025
3aXTUCh U CTaHb CBATHIMb [10KAPOMb

Cwmbceuch GraskeHHO Bb HACh, O CIIAJ0CTHBINA OTELb,

Cwmtceuch co cMepThio Bb TaHIb SpOMb!
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Bs 310TH nocirbHili MUT'B COBIICYEHBS
BOpocumb MbI BBYHOCTH HAIIMXD MTHOBEHIH
Bp 3tomb nocbaabmMe 3Bydin THpHOMB
Bcb mbl pactaems Bb BUXph 3¢upHOMB

Ponumcs Bb Buxph!

IIpocuemcs BB HEOO!

Cwmbiaemsb uyBcTBa Bb BONHb equHO#!
U Bp bneckb pockonrHoMb

Pacusbra nocibausaro

SIBASACH APYTD APYTY

Bt kpach oOHaxkeHHOM

CBepkaromuxs Aylrb

Hcuesnems. ..

Pacraems... (Ckps6un 11919, 234-5)

[We are carried away
By the vision of death
We are calmed

In our motion

Ignite, sacred temple from hearts’ flame
Ignite and become a sacred fire

Merge blessedly in us, o ravishing father,
Merge with death in a heated dance!

In this final moment of divestment

We will cast off the eternities of our instants
Into this final lyre consonance

We will dissolve in the ethereal whirlwind

We will be born in the whirlwind!

We will awaken in heaven!

We will merge emotions in a united wave!
And in the splendid luster

Of'the final flourish

Appearing to each other

In the exposed beauty

Of sparkling souls

We will disappear...

Dissolve...] (Morrison 2002, 347)
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As we can see, dematerialization and recovery of primordial unity are linked in
the expected end of this world, as it was described in the Preparatory Act. In his
notebooks, Skrjabin wrote:

Beitbe Bb I1BJIOMB, T.-€., BCS HCTOPis BCEICHHOM, KOTOpas MOXETh OBITH
pa3cMmarpuBaeMa Kakb CTPEMIICHIC Kb aOCOMOMHOMY Oblmblo, T.-€., Kb JKCTa3y,
rpaHHYaIeMy Cb HEOBITHEMb M MPE/ICTABISIIONIEMY TaKh CKa3aTh HOMEPIO COZHAHIS,
T.-€., BO3BpAllCHi€ Kb HEOBIThIO, — BBIpAKCHHAs Bb (PopMb MBIILICHIs, UCTOpIs
BCEJIGHHOW €CTh pOCTh uyelnoBbueckaro cosHaHiss /0 BCEOOBEMIIIOLIETO
ooxectBeHHaro co3nanis (Ckpsioun 11919, 170).

[Existence, as a whole, that is, the whole history of the universe can be considered
as the tendency towards absolute existence, that is, to ecstasy, which borders on
non-existence. Expressed as a thought, the history of the universe is the growth of
human consciousness until it becomes the all-encompassing divine consciousness. |

Another passage of Skrjabin’s notebooks can illustrate his goals:
[ocnbaniit MomeHTh — aOcomoTHas auddepeHuisais 1 abcoiaroTHOE
enuHCcTBO — dKCTaszh (Cxpsoun 11919, 181).
[The last instant is the absolute differentiation and the absolute unity, ecstasy.]

We must point out the joyful character of this fusion of all beings in a recovered
unity: 1. 1028 says that it will take place “in a heated dance,” and 11. 1023-4 show that
mankind always moves ever more nimbly and swiftly. Obviously, this final union of all
beings implies the disappearance of their individuality, and can, therefore, be conveyed
through the words “we will dissolve,” “we will disappear” (11. 1032 and 1041-2). However,
the text suggests that this recovery of primordial unity will be a climax of joy, the
transition to a higher degree of being, as we can see in 1l. 1034 (“We will awaken in
heaven!”) and 1036-40 (“And in the splendid luster / Of the final flourish / Appearing
to each other / In the exposed beauty / of sparkling souls”). On the other hand, after
the recovery of primordial unity, it is obvious that the difference between pleasure and
pain will disappear, as we can see in Skrjabin’s own description of ecstasy in the text of
The Poem of Ecstasy (11. 356-64):

Yo yrpoxkano—

Teneps BO30YX)ICHbBE,

Yro yxxacamo—

Tenepp HacIaxIECHbE,

U cranu yKychl NaHTEPh U TEEHD 360

JIuip HOBOIO JIaCKOM,

HoBbiMb Tep3anbeMb,

A xano 3mbii

Jlume no63anbeMsb cxurarommmsb. (Crpsoun 11919, 201; cf. already
Cxkps6un 71919, 160)
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[That which menaced
Is now seduction
That which frightened
Is now pleasure.
And the bites of panther and hyena 360
Are new caresses
A new torment
And the serpent’s sting
Is but a burning kiss.] (Bowers 21996, 11, p. 135)

Moreover, the erotic character of that ecstatic dematerialization is obvious in a
conversation recorded by Skrjabin’s student Margarita Kirillovna Morozova. While
visiting the Louvre, in 1907, she recalled:

Anexcannp HukxomaeBnd MHe 00BACHWI MOAPOOHO, KaK OH MPEACTaBIAT cede
caMmblii oxkcmas. Kak MupoBoe, KOCMUYECKOE CITMSHIE My)CKOTO H KEHCKOTO Havana,
JyXa W MaTepuu. Bcenenckuil 3Kcma3 — 3TO SPOTHUSCKUH aKT, ONaKEHHBIH KOHEl,
Bo3BpamieHue K eqnHcTBY (Mopo3osa 11997, 57)

[Aleksandr Nikolaevi¢ explained to me in detail how he imagined ecstasy
itself. Like a universal, cosmic fusion of the male and female principles, of
spirit and matter. Universal ecstasy is an erotic act, a blissful end, the
return to Unity.]

Likewise, among Skrjabin’s notes of 1905-6, we read:

Kaxs uenoBbkbs BO BpeMs MOIOBOTO aKTa Bb MHUHYTY 3KCTa3a TepACThb CO3HAHIe U
6ecb e20 opeanusMs BO BChXb TOUKAXb MEPEKHUBACTH ONAXKEHCTBO, Takb U borb-
4enoBbKb, MEPekKUBAs IKCTa3b, HATIONHUTD BCEICHHYIO OJAKCHCTBOMb U 3a3IKETh
noxaps (Cxpsoun $1919, 189).

[Like the human being, during the sexual act, in a minute of ecstasy, loses
conscience, and all his / her organism, in all its points, experiences satisfaction,
the same way the God-human being, while experiencing ecstasy, fills with bliss the
universe and triggers fire.]

In the same notes, a bit later, we read more about that “God-human being,” with
whom Skrjabin (we can be almost sure) dreamt of identifying himself: the “God-human
being” will be able to transform the world into a divine organism; that will be ecstasy,
and the universe will give in to the “God-human being,” “like a woman to her lover:”

Ecmu mraHOCTS mpio6pbrers crmocoOHOCTE Bo3mbicTBisA Ha BHBIIHIA Mipbh BB TOI
CTETICHHU, NPU KOTOpOH OyAeTh Bb COCTOSIHIM IO MPOU3BOJIY H3MbHATH CHCTEMY
OTHOIICHIH BB KaKIBIH NaHHBIH MOMEHTH, TO Takas JMYHOCTH OyJeTs 00iazath
OOXECKIMB  MOTYIIECTBOMB. Takas JIMYHOCT OOpaTHUTh  BCEINCHHYI BB
00KECTBEHHBIH OpraHM3Mb. OTO OyAeTh JOCTHKEHIEeMb TMOJHOH TapMOHIH,
npexbIoMb IMOxbeMa TBOPUECTBA, AKCTA30Mb. Takas JHYHOCTE OyneTs obuwyell
nompebHocmblo, TOTPEOHOCTBIO CO3epIaTh 0O0XKECTBEHHYIO KpacoTy. Mipb oTnactes
ei, Kak xeHIUHa — 1000BHUKY (Ckpsabun 11919, 191).
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[If an individual acquires the ability of influencing on the external world to such a
degree as to modifying at will the system of relationships in every given moment,
such an individual will have a divine power. Such an individual will transform the
universe into a divine organism. That will be the achievement of full harmony, the
peak of creative enthusiasm, ecstasy. Such an individual will be a general
requirement, the requirement to contemplate divine beauty. The Universe will give
in to such an individual, like a woman to her lover.]

Last but not least, we must remember another note by Skrjabin, later set into
verse in The Poem of Ecstasy (11. 236-41), where we can see that the ideas of separation,
flowering, pleasure, and re-unification were intertwined in Skrjabin’s conception of
ecstasy:

Pasnbnsiitecs, pacusbraiite,

Bo3scrasaiite 1pyrs Ha apyra,

Bo3HocuTech Ha BEICOTHI,

Y100kl BB CIIaJOCTHOMB OJIaKeHCTBh

Bawmsb no3HaTh ce0s e IMHCTBOMb, 240
Yuuuroxutbes Bo MEL! (Crpsoun 11919, 198, and cf. ibid., 153)

[Fragment and flower

Separately

Rise up one against another

Flee to the summits

That in sweetest bliss

You may know all your oneness 240
Annihilated within me!] (Bowers 21996, vol. II, 134)

But perhaps the most alluring aspect of Skrjabin’s eschatology is that, according
to 1. 1031 of the Preparatory Act, dematerialization and ecstasy will be fulfilled in the
“final lyre consonance.” We believe that this lyre is the one identified with the Sun in
11. 497 and 856-9 of the Preparatory Act. That is, the universe and mankind, in their
current disastrous state, would disappear with the sound of that lyre, or - more precisely:
the current state of loss of cosmic harmony would come to an end and be replaced by
a new recovered harmony. This makes sense if we remember that, according to 1. 5 of
both versions of the Preparatory Act, the universe had originated with an explosion
(Cxpstoun 11919, 202 and 235, and Morrison 2002, 313). Opposite to that initial,
indeterminate, chaotic bang, there will be, at the end of the current era, the tuned
sound of a lyre, an instrument that, at human level, is a fruit of civilization. Moreover,
for the ancient Greeks, the lyre belonged to Apollo, the god of most rational and
orderly artistic manifestations. It was also the instrument with which Orpheus calmed
storms and wild beasts (cf., on this topic, Molina-Moreno 2008 a). And it was this very
instrument, endowed with a cosmic dimension through its association with the Sun,
which would raise the world and mankind to a higher state in the scale of being.'
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It is obvious that Skrjabin achieved a high logical consistency by placing sound
at the core of his mythical cosmogony, cosmology, and eschatology. This can be due
not only to his being a musician, but - more specifically - to the fact that since he was
a musician, he wanted sound to have a magical, enchanting power. And, to support
this belief, it was necessary to admit that sound was at the very origin and constitution
of the universe, according to a psychological “law” governing magical beliefs: similia
similibus, similar things are influenced by similar things.!” In this connection, Sabaneev
remembers how Skrjabin admired Hans von Biilow’s saying “in the beginning was
rhythm,” which the author of the Preparatory Act quickly referred to the idea that the
world had arisen by means of rhythm. Moreover, Skrjabin saw in rhythm the basis of all
magic, and in music the highest magic.'®

Skrjabin’s concern with magic, especially in connection with his Mysterium, is
also obvious in Sabaneev’s memories: for Skrjabin, he wrote, established forms of
religious cult were degenerate descendants of what was before, when there was true
magic in cult, and Skrjabin wanted to see that magic reborn (Ca6anees 1925, 119; cf.
Cabaneesn 1925, 287-8, and Cabanees 1916, 59, 89-92 and 228-30). In this connection,
Skrjabin wished to make use of alliteration in his verses (like the poets of his time), in
order for those alliterations to act like a spell, like hypnosis (Cabanees 1925, 251).
Likewise, according to Sabaneev, Skrjabin stated that the first theme of his Ninth
Sonata was neither music nor melody, but “a spell in sounds,” and that it could not
simply be played. Indeed, one had to enchant when playing it (CaGanees 1925, 139).
Skrjabin also told Sabaneev that he was convinced that with the help of the “light
symphony” (that is, his Prometheus or the Poem of Fire) it was possible to heal
anybody from whatever disease (CaGanees 1925, 204; cf. Cabanees 1916, 79,213, and
228-30). Sabaneev also points out that harmony was the aspect of music where the
magic effect desired by Skrjabin can most easily be achieved, and that it was namely in
the field of harmony where Skrjabin was most innovative (Cabanees 1916, 144-5, 187,
190-2, and 213).

4. Conclusion: The Prophet of the Preparatory Act, Orpheus, and Skrjabin

Let us focus on the prophet of the Preparatory Act again. He had brought
mankind a religious revelation (11. 492-7); more specifically, he had promised to reveal
the mysteries of celestial harmonies to mankind (1. 496). This in turn immediately brings
to mind Orpheus doing the same, according to the Latin grammarian Servius, in his
scholium to Vergil’s Aeneis, 6, 645. More generally, Orpheus was held to be the founder
of mystery cults (Jiménez San Cristobal 2008).

Conversely, the prophet in the Preparatory Act echoes the statements of the
composer himself. According to his notes from 1904-5, Skrjabin wanted to captivate
the world by means of the marvellous beauty of his work, to attract the world to a
divine flight without destiny, to his free play (Cxpsitounr 11919, 139 and 146; cf. also
Ckpsioun 11919, 191, quoted above; Cabanees 1916, 75, and Mopo3osa 11997, 52).
This desire can be connected with Skrjabin’s goal of the audience of his Mysterium
also enacting it. Then again, Skrjabin also wrote that the highest power was the power
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of charm, power without violence, and therefore to destroy the enemy could not give
any satisfaction; for our composer, to dominate meant to include in the own self
(Ckps6un 11919, 146). Besides the emphasis on attraction and charm we must pay
attention to the fact that Skrjabin wished to attract the world to his “free play” - what
he called his own creative activity (Ckps6un 71919, 139-43). We also have to notice
that the Russian word «urpa» means both “play” and “to make music on an instrument”
just as it does in the English word, “play.” All this reminds us again of the effects of
Orpheus’ music on nature, mankind, and the gods (Molina-Moreno 2008). Perhaps
without being entirely aware of it, Skrjabin wished to be a new Orpheus: in this
connection, Bowers states that, through the translations of ancient Greek literature by
Sergej Trubeckoj and Vladimir Solov’év, Skrjabin got acquainted with ancient Greek
myths, and often alluded to Orpheus and Amphion. As for Orpheus, Bowers’ statement
is confirmed by Skrjabin’s brother-in-law, Boris de Schloezer (Bowers 21996, 1, 319;
Schloezer 1975, 118, 163-6, and CaGanees 1916, 7, 11, 18, and especially 38-40, with the
critical remarks by Schloezer 1975, 166-75; cf. also Cabaunees 1916, 47 and 98).
Did Skrjabin see himself as the prophet of his Preparatory Act ? We believe he

did - but only in part. Actually, the prophet does not bring about, but only foresees
dematerialization and ecstasy. Skrjabin’s real desire was to elicit an ontological
transformation of the world (Cab6anees 1916, 75; Ca6aneen 1925, 100; Mopo3osa 11997,
52). Actually, the end of this world, according to the Preparatory Act, coincides with
what Skrjabin wanted his Mysterium to be. In particular, when our composer wanted
the audience to take part in the enactment of the Mysterium, that meant not only the
suppression of limits and the recovery of primordial unity (CaGaunees 1925, 103), but
also the transformation of the entire universe into a work of art or - perhaps better yet
- into artistic activity (CaGanees 1916, 58). In this respect, we can mention that after a
performance of The Poem of Ecstasy, the composer, exultant, said:

A s, mpaBma, Tak OO0 3TO MPa3OHHYHOC HACTPOCHHE IOCIC KOHIEPTa...

Hukorna He XO4deTcs JOMOM, XOUYeTCs MPOJOIDKSHHUS Mpa3IHHKA... XOUYeTcs,

YTOOBI IPA3HECTBO MIHPHIIOCH, POCIIO, YMHOXKAIOCh, YTOOBI OHO CTAJIO BEYHBIM,

YTOOBI OHO 3aXBAaTHJIO MHpP. DTO M €CTh MOSI MHUCTEpHSI, KOIJla 3TOT MPa3IHHK

OXBAaTHUT Bce ueoBedecTBo. .. (CabaneeB 1925, 67).

[T really love this festive atmosphere after the concert... I would never go back
home, I would like that the party continued... I would like that the party spread,
grew, multiplied, became eternal, encompassed the world. That is my Mysterium:
when this party will encompass the whole of mankind.]

Related to that wish of identification between life and art, we must remember
that Skrjabin did not want his Mysterium to be a performance, but an effective enactment
of universal ecstasy (Schloezer, 1975, 124-31; cf. Cabaneen 1916, 88). Therefore, we
can say that the ontological transformation of the universe, which Skrjabin sought to
achieve through his artwork, was a superhuman feat (cf. Ckpssouua 11919, 191, quoted
above) - even superior to those of Orpheus: a metaphysical revolution, through which
Skrjabin endowed himself with the traits of a mythical hero. Thus, Skrjabin’s self-
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mythification, as we can trace it in the Preparatory Act and in the composer’s notebooks,

represents a return of the myth of Orpheus’ magical music, taken to a new dimension of

incredible audacity, consistency, and beauty.
Notes
. MBanos (1915, 11-8).

2. CabGanees (1916, 85-97), and Morrison (2002, 190-2, 194). Despite Skrjabin’s
admiration for Wagner (cf. Mopo3zoBa 11997, 48, and Ourens 1916, 51), the respective
composers’ artistic goals differed (CabaneeB 1916, 255; Durens 1916, 56, and Schloezer
1975, 49-51). Generally speaking, Skrjabin did not want his Mysterium to be represented,
but rather enacted (CabGaneeB 1916, 34-5 and 88, about the Preparatory Act; Schloezer
1975, 124-31, and Morrison 2002, 197).

3. About Skrjabin’s Mysterium, cf. CabaneeB (1911, 287-8); Cabaneen (1916, 12-3,
37-84, 97-103, and 228-9); Durens (1916, 50, 56, 67, 71, and 88-92); Riesemann
(1924, 11-9); Cabanees (1925, 20, 44-6, 58, 82-3, 86, 106-8, 119-20, 122, 149-50,
160, 171,205-6,214-5,229,233,267-72, and 284); Schloezer (1975, 121-206); Scriabine
(1975, 14 and 17); Bowers (21996, 11, 49-50, quoting Durens 1916,56-7); Mopo3oBa
(11997, 49 and 54); Kelkel (1999, 225-6, and 351); Morrison (2002, 184-241), and
Verdi (2010, 66,72, 126, 128-42, 190, and 319; in his p. 131, Verdi quotes p. 150 of the
German version of CabaneeB 1911, but the actual citation is CabaneeB 1925, 150).

4. Skrjabin revised just the first 425 verses of his first version. The original Russian text
of the second, revised version of the Preparatory Act can be found in Ckps6un (11919,
235-47); cf. Bowers (?1996, 11, 271-6), and Morrison (2002, 313-26).

5. The original Russian text of the first version of the Preparatory Act can be found in
Ckpsb6ur (11919, 202-35). So far as we know, there are no full translations of the first
version of the Preparatory Act into English; instead of 11. 1-425 of the first version,
Morrison (2002, 313-26), has translated the text of the second, revised version (having
332 verses), followed by the text of the first one from 1. 426 (Morrison 2002, 326-47).
Here we shall follow the verse numbering of the first version.

6. CabaneeB (1925, 106) remembers a talk in which Skrjabin attributed the same
“programme” to his symphonic poem Prometheus, the Poem of Fire.

7. Our author even established analogies between Jesus Christ and himself, on the basis
that he was born on December 25th, according to the Julian calendar still in use at the
time in Russia (Macdonald 1986, 51; Cabanees 1925, 290, and Bowers 21996, 11, 49-
50, quoting Durenp 1916, 56-7).

8. On the association or even identification between the Sun and Apollo, cf. Molina
Moreno (2013, 147-8 with the notes on pp. 163-4). Apollo appeared playing the
cithara already in Homer’s /liad, 1, 602; as for his ruling the course of the universe with
his instrument, cf. Molina-Moreno (2013, 155-60). Lastly, cf. Proclus, Hymn to Helios,
11. 15-23, esp. 18-20, to which we shall return in due course.

9. Cxpstoun (71919, 203) and Morrison (2002, 314). Cabanees (1925, 270) tells that
Skrjabin - after playing his Prelude, op. 74, N°2 for him — told him that it expressed
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10.

11.

12.

13.

14.

15.

16.

“death as the manifestation of the Female that leads to reunification. Death and love...
Death is, as I call her in the Preparatory Act, a Sister. There must not be an element of
terror before her; she is the highest reconciliation, the white sound...” Judging from
those words by Skrjabin, so clearly bringing to our minds the passage we are dealing
with, we could think that Skrjabin’s Prelude, op. 74, N° 2, was a sketch of what would
have been a part of the music of the Preparatory Act... and of the Mysterium, because,
according to Sabaneev, Skrjabin also told him: “~This is the mystery... Look, perhaps
you feel, Leonid Leonidovi¢, that actually this is not just music, and it must not be
just music. Here an occult ceremony is beginning...” (cf. Cabaneen 1925, 271).

The pronoun used makes it difficult to determine who is alluded to here. At first glance,
it would seem that the pronoun “ons” (= “he”), in the Russian original, refers to the
prophet’s own universe (Mmipb, grammatically masculine in Russian), which has been
alluded to in 11. 840-1; but if so, it should rather be translated as “it.” However, the
passage seems a bit awkward, since two verses later (846-7), the universe is mentioned
again, as something contrasted to what is described in 11. 844-5. Perhaps Skrjabin had in
mind an “alternative” god, distinct from that of established religions; but then we could
ask why he wrote “ons” (= “he” / “it”), instead of “Gors” (= “god”), which is metrically
equivalent.

Excepting the passages quoted from the Preparatory Act and The Poem of Ecstasy, all
translations from the Russian are by the author of this article. It may seem a bit strange
that Sabaneev wrote “microcosm” when he referred to both the human being and the
universe, instead of talking of the “microcosm of human beings” and the “macrocosm of
the universe;” perhaps we are dealing with a lapsus calami.

Cf. certain passages of Skrjabin’s notebooks which show that the composer was well
aware of the relationship between creation, differentiation, multiplicity, space, and
time (Cxps6un 11919, 136, 147, 149, 161, and 166-7, and Scriabine 1979, 12,27, 29,
44, and 50-2; cf. Schloezer 1975, 136).

CabaneeB (1925, 102 and 228-9), and Durens (1916, 85); as for how that ideal was
reflected in Skrjabin’s music, cf. Cabanees (1916, 206-7). Lastly, Skrjabin saw in
atomic decay proof that dematerialization was possible (CabaneeB 1925, 151).
Cxps6un (11919, 229-30), and Morrison (2002, 341-3).This entire episode is reminiscent
of the Passion of the Christ; we have already said that Skrjabin dared even to draw
parallels between Jesus Christ and himself (cf. our n. 7). However, Cabanees (1925,
120) remembers Skrjabin’s wish that his Mysterium would be something more substantial
and have more substantial results than Christian mystery (cf. also Schloezer 1975, 74-
6 and 143).

According to Morrison (2002: 185 and 195 quoting Durens 1916, 90), Skrjabin assigned
himself the role of the Narrator in the Preparatory Act. We were, however, unable to
find that in Engel’s paper.

Cf. Proclus (fifth century C. E.), Hymn to Helios, 11. 18-20: “Apollo, singing inspired
songs to the accompaniment of the kithara, calms the great wave of deep-roaring
becoming” (cf. Berg 2001, 148, 150, and 168-9).
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17. Vid. Combarieu (1909, 12), Schneider (1951, 141-3), Miiller (1965), and Molina-Moreno
(2008 b), as well as MBanos (1915, 11-2). In particular, Schloezer (1975, 164), says
that Combarieu’s theory that the origin of music was to be found in magic spells seemed
to Skrjabin the confirmation of his own ideas by a scientist who was far from mysticism.
Cf. also CabaneeB (1916, 30-1 and 38-40), with the critical remarks from Schloezer
(1975, 166-75).

18. CabaneeB (1925, 111); cf. the quotation from Hans von Biilow in Walker (1993, 175).
The primal character of rhythm is also obvious in this note by Skrjabin:
“IlepBoe ycuiie, IEPBbIA MOPBIBb Kb OCBOOOXKIEHIIO €CTh IIEPBask PUTMUUYECKAs
(urypa BpemeHH, IIepBas XKU3Hb, IIEPBOE CO3HAHIE, TPOHM3ABIIEE Xa0Ch H CO3/JaBIICE
2-10 cTeneHs (cTagio), nepsyto” (Cxpsabun 11919, 153), i.e., “The first effort, the
first impetus towards liberation, is the first rhythmic figure of time, the first life, the
first conscience that went through chaos and that created the second period (the second
stage), the first limit.” Although there are no clear allusions to rthythm in the cosmogony
of the Preparatory Act, both versions of the poem mention sound phenomena in 11. 5-
12 (Cxps6usr 11919, 202 and 235, and Morrison 2002, 313). Cf. also CaGanees (1916,
57) and Cabaneer (1925, 266-7).
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